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Controversy-Crisis and then Chaos 


Freedom of thought and of Personal belief is universally accepted as sacred rights of 
man. Historically, many lives have been lost and many precious abodes of 
communities have been destroyed in the Process of winning these rights. Look at the 
Balkans, Middle East, Ireland and India that have paid and are paying a heavy price for 
the sacred freedom and beliefs of the People. Of course, all this also applies to the 
Sikhs. If they fail to handle the controversies facing them they are sure to land in 
chaos. They, as humans, are prone to suffer the same fate as others in the similar 
situation. How can you refute this argument? 


In the Sikh community at present, the controversy over the Dasam Granth, as to its 
authentic authorship, has become a serious issue. Textual scholars are presenting 
various arguments on both sides of the issue. It naturally creates an alarm as to what is 
next. This issue can easily throw the community into chaos, which will tarnish its 
image as a good and progressive community. The real truth about the Dasam Granth’s 
author-ship is a scholarly problem, which has to be effectively argued out by scholars, 
not by ordinary persons. Can Sikhs handle such controversies appropriately and 
Tationally? Sikhs, generally, do not resolve controversial religious issues like this 
calmly and rationally. There is no scholarly body in the community to clarify the 
issues to everyone’s satisfaction, so everyone jumps on to the Stage to become a 
scholar overnight. As a result of this Phenomenon we find ourselves quickly in a crisis 
that leads to communal chaos, disunity, and unproductive politics. How do we prevent 
this? We have to create an atmosphere among Sikhs where a rational approach to these 
matters has to prevail. We should be able to get together, deliberate over these issues 
and devise means and take steps to come out of this chaos. Can we do that? If we 
cannot, then we have serious problem on our hands, 


This scenario also applies to the issue of new Sikh calendar, the authority of the Akal 
Takht, and the politically-oriented issuance of Hukamnamas and their implementation 
in each Gurdwara (see detailed discussions on these issues in the Sikh Bulletin), All of 
this affects us seriously and disrupts the nature and the character of our society, If we 
cannot solve these problems effectively we surely would end up in chaos in the real 
sense of the word. Can we afford this? If the answer is NO, then what can you and I 
as individuals do about it? Probably, we can join others of like mind to take practical 
measures to stop the chaos from multiplying, Punjab politics would frustrate you, 
Sants would promise heavens and deliver hell. Other communities would even ask you 
to change your religion, throwing you from the frying pan into the fire. As born Sikhs, 
there is no EXIT from it, as Sartre, a French existentialist would say. Therefore, Sikhs 
have no choice but to be really responsible Sikhs and accept it and better learn how to 
clean their own house. If they cannot do that more chaos is lurking and looming over 
their heads. 
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To start with, the real solutions would be as Guru Nanak 
held, to associate with the men of good character and 
learn with them the good ways of action and belief. 
Where do you find such men? Probably right in your own 
backyard, in your own Gurdwara sitting next to you in 
front of the Guru Granth seeking the same thing as you 
seek, Find them and work with them for the good of all 
of us instead of doubting everybody you meet, Is it that 
hard to do? It is a much better alternative than to live in 
chaos, You can develop an open forum to discuss the 
diverse points of view freely on any issue. It will 
neutralize and encourage everybody to speak their mind. 
Why does everybody have to succumb to mass Hysteria? 


Dr. Sulakhan Singh Dhillon, Ph.D. 
Berkeley, Ca. 


International Conference a success 


On Saturday, November 20 1999, Sikh Center Roseville 
held its first International Conference from 7 a.m. until 7 
p.m. Report on conferrence by Dr. Sulakhan Singh 
Dhillon in English appears on page 9, Full report prepared 
by Sarbjot Singh Swaddi in Punjabi for the Indo-Canadian 
Times is reproduced on p.13-15. Two resolutions were 
also unanimously passed. They appear on p15&16. 
We urge all Gurdwaras and Sikh organizations to support 
these resolutions and pass their opinions onto the 
appropriate authorities with a copy to The Sikh Center 
Roseville. 


Sant Smaj and Nanakshahi Calendar 


Sant Smaj by definition is a trade union of people who 
call themselves Sants. Trade unions are groupings of 
individuals who seek advantage in exercising some power 
over other people or events for gain of their own kind. 
Who do these Sants want to take advantage of? Isn’t 
there only one Sant for the Sikhs? The one we call “@At 
aot at Sa”, ie, Sri Guru Granth Sahib is the only 
Sant for us. Then why are our Political and religious 
leaders kowtowing to this body which is obviously alien 
to Sikhism. Like Akali Dal and Student Federation there 
seem to be several Sant Smajs as well. After a long due 
process, the entire body of Sharomani Gurdwara 
Parbandhak Committee chose to adopt Nanakshahi 
Calendar in 1998. Hundreds of thousands of Nanakshahi 
Jantaris were printed and distributed. 1999 was to have 
been the year for its formal inauguration. What 
happened? First, pro Tohra Sant Samaj derailed the 
calendar by shifting its reconsideration to a Sant 
dominated committee. When their patrons, Jathedar 
Ranjit Singh and Tohra got derailed themselves, another 
Sant Samaj, this time pro Badal stepped in to kill 
Nanakshahi Calendar. They found a willing accomplice 
in Puran Singh, the new Jathedar of Akal Takht Nothing 
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short of that was expected of the new Jathedar who has 
Tepeatedly uttered that Sikh Gurus were the progeny of 
mythical Luy and Kush and Sikhs with their long hair are 
the true Hindus. Obviously, this Jathedar has not read Bhai 
Kahn Singh’s book “SIKHS: WE ARE NOT HINDUS” 
written a hundred years ago. And neither he nor the Sants 
know that Nanakshahi Calendar dates were used in that 
book. In what respect is Puran Singh an improvement over 
Aroor Singh? With friends like that, who needs enemies? 
Sikh Quam has to wake up and do the same thing to these 
Sants that was done to the Mahants, They are birds of the 
same feather. Word Sant for a deh dhari will have to come 
to the same negative connotation as the word Mahant 
before they will start shedding it like the skin of a snake, 
Just as the authorities of the day instigated Mahants against 
Sikhs in 1920s, the authorities of today are instigating 
Sants to do their dirty work and they are being assisted by 
self-proclaimed “dct Fiet", intellectuals, Just as 
Gurdwaras were declared as private property of Mahants in 
1920s, the Sants of today, hold their deras as personal 
Property. Sikhs in Diaspora cannot influence what goes on 
in India but we can certainly take steps to make certain that 
Sants do not establish their roots abroad. Readers of the 
Sikh Bulletin are invited to suggest ways to accomplish 
that. 


K.T.F. and Nanakshahi Calendar 


Khalsa Tricentennial Foundation of North America Inc, is 
a Tax-exempt California Corporation. It operates 
Gurdwara Sahib and Sikh Center Roseville. We will 
follow the Nanakshahi Calendar as approved and adopted 
by the Sharomani Gurdwara Parbandhak Committee. We 
urge all other Gurdwaras and Sikh organizations in North 
America to do the same, We would appreciate if you 
would advise us of your decision. For the year 2000, 
Nanakshahi Calendar appears on page 17. 


Gurdwara Legislation; 
All India Gurdwara Act 


In 1999, the controversy about on All India Gurdwara Act 
is in high gear. Retd. Chief Justice Harbans Singh is in the 
middle of it, because he produced the draft and short- 
circuiting the proper channels sent it directly to the central 
Govt.. First time he was asked to prepare the draft was in 
1977. That was only twenty two years ago! What is a 
quarter century in a nation’s time span? For the historical 
Perspective we reproduce the Foreword to the publication, 
“On Gurdwara Legislation", by Kuldip Singh, President, 
Institute of Sikh Studies Chandigarh with the permission of 
the Institute. 
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FOREWORD 
(Gurdwara Legislation) 


Sikhs had felt deeply hurt when the Government- 
appointed Sarbrah of Sri Akal Takht, Aroor Singh, who 
had not only bestowed a siropa on General Dyer, but also 
admitted him into the Khalsa, giving him exemption from 
keeping keshas and allowing him to smoke, The matters 
precipitated, when Darbar Sahib and Akal Takht pujaris 
refused to accept parshad offered by neophyte Khalsas 
from the so called lower castes of Ramdasias, Mazhabis, 
Ranghretas and others. The Government replaced Aroor 
Singh. The sangat appointed their own jathedar and the 
first hukamnama was issued from Akal Takht for holing 
the first Sarbat Khalsa of the 20th century on November 
15, 1920. The Government preempted the Sikhs’move by 
announcing a committee of 36 Sikhs to manage Darbar 
Sahib Complex gurdwaras on November 13, The Sarbat 
Khalsa held on the 15th-16th November, 1920 
unanimously elected a committee of 175 members 
including all the 36 government nominees. This 
Committee was to manage all gurdwaras of the Punjab 
and also those located in other parts of India. Members 
were elected to represent not only all areas of Punjab but 
also the Sikh states, and Sikh bodies outside Punjab 
including those in Burma, Malaya, China and America, 
The inaugural meeting of this “Shiromani Gurdwara 
Parbandhak Committee” was held under the supervision 
of Panj Piaras on December 12, 1920. The Panj Piaras 
scrutinized the credentials of each member regarding 
observation of Rehat Maryada on the upper story of Akal 
Takhat, and all those who confessed to shortcomings, 
were given religious punishment. After this, all the 175 
members came down reciting Gurbani, and were 
Presented to the sangat, Sardar Sunder Singh Majithia 
apologized in utter humility and asked for forgiveness if 
he had hurt the feelings of anyone, He was unanimously 
elected President of the S.G.P.C. Akali Dal was formed 
on the 14th December, 1920 by the S.GP.C., and it 
started organizing Akali Jathas in all districts, 


The above completely unnerved the British Government 
who saw a danger in the resurgence of the Sikh fervor and 
unity, Soon they instigated not only the mahants but also 
the Hindus, The first skirmish with the mahants occurred 
at Taran Taran on 25th January, 1921 killing two Sikhs, 
and the second one at Nankana Sahib on 20th February, 
1921 resulted in 130 shahidis, Repression of Sikhs 
commenced with full force from 15th March, 1921 and in 
October, 1921, The keys of Toshakhana were taken over 
by the Government. The movement for liberation of 
gurdwaras was declared subversive. The Government 
was forced to return the keys on 12th January, 1922 with 
release of all the arrested. Sikhs felt triumphant, but soon 
another wave of suppression commenced when black 
turban became a symbol of sedition, The gurdwaras were 
declared the private property of mahants, and this resulted 
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in the famous Guru-ka-Bagh Morcha of August-November 
1922. Repression was further escalated with the S.G.P.C, 
and Akali Dal being declared unlawful. The Gangsar-Jaito 
Morcha was the big event of 1923-1924 leading to at least 
100 killed on 21-02-1924 during firing at Jaito. The 
turmoil continued until the Government passed the 
gurdwaras Act in 1925. To minimize the sphere of 
activity, the S.G.P.C. constituted under the Act was to 
control the historic gurdwaras in the then Punjab, and the 
definition of a Sikh was kept very vague. Sikhs accepted 
the Act in the hope that they would be able to remove its 
defects and enlarge the scope of activities of the S.G.P.C. 
later by amendments, 


Some amendments were made during the British period, 
but the Sikhs continued to clamor for an All India 
Gurdwara Act. 


During the Dharam Yudh Morcha of 1982-1989, 
enactment of an All India Gurdwara Act was one of the 
main demands of the Panth. The Rajiv-longowal Accord 
of 24th July, 1985 had a clause No. 5 headed as All India 
Gurdwara Act, “The Government of India agrees to 
consider the formulation of an All India Gurdwara Bill, 
Legislation will be brought forward for this purpose in 
consultation with Shiromani Akali Dal, others concemed, 
and after fulfilling all relevant constitutional 
requirements,” 


Retd. Chief Justice Harbans Singh was asked by the Janata 
Party Ministry in 1977 to prepare a draft of an All India 
Gurdwara Act, and he took up this work in right earnest. 
Nothing came out of it, and during the 1996 S.G.P.C. 
elections not only Hindus but a few Muslims also became 
voters, and a vast majority of the Sikhs did Not seek to 
become voters. Many candidates indulged in an un-Sikh 


The members of the Institute had noticed that while the 
Panth had shed a lot of blood for the constitution of an All 
India Shiromani Gurdwara Parbandhak Committee, the 
matter appeared to be lapsing. Consequently, we organized 
a seminar, which was inaugurated by the President, 
S.G.P.C., to pursue this long standing demand of the Panth, 
A Committee of five members, with Chief Justice (Retd.) 
Harbans Singh as Chairman, was constituted at the end to 
prepare a final draft of the All India Gurdwara Act, Now 
that the Akalis are coalition partners in the Central 
Government, there should be no difficulty in getting this 
Act passed by the Parliament. 


I congratulate Dr. Kharak Singh Ji for timely compiling the 
deliberations of the seminar and for writing a 
comprehensive introduction. 


Kuldip Singh Chandigarh, 
President September 14,1998 
Institute of Sikh Studies 
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Every minority religion in India except Sikh, Jain and 
Budhist can boast of its own personal law. We are 
designated as Hindus, Now consider this: 

we have our own 


* language; 
© a script especially developed for us and used only 
by us; 


very distinct and unique scriptures; 

distinct marriage ceremony and customs; 

history including Sikh Kingdom; 

flag; and 

a history of use of our own calendar (Nanakshahi) 
going back over 100 years. 


Word Sikh means a learner. Is it not ironic that in the past 
300 years we have not learned anything to take us 
forward? How much longer before one dimensional 
pictures of Gurus (like the one placed by Sikh Sangat of 
America in front of Sri Guru Granth Sahib during their 
celebration of 300" anniversary of Khalsa) tum three- 
dimensional. We need our own personal law not only to 
save ourselves from oblivion by assimilation but also to 
remind our Jathedars, officially, that we are not Hindus, 


A foreword by Kuldip Singh, President, Institute of Sikh 
Studies, to the publication,"On Sikh Personal Law", is 
reproduced below by the author’s permission. 


FOREWORD 
(Sikh Personal Law) 
A section of Hindus has never relished the emergence of 
Sikhism and Sikh Panth ever since the time of Guru Amar 
Das and Akbar. Under the Lucknow Pact between the 
Congress and Muslim League in 1916, the Congress 
conceded to Muslims 50 per cent representation in 
Punjab. The Punjab Provincial Congress Committee 
dominated by Arya Samajists in November 1917 denied 
this right to Sikhs on the contention that “the Sikhs are a 
part of the larger Hindu community, and as such, are not 
entitled to separate electorates,” Later in 1936, Nehru, in 
Glimpses of World History, did not even mention 
Sikhism and Guru Nanak among the “principal religions 
and their founders”, nor did he include Punjabi among the 
“principal languages of India.” It is in this background 
that framers of the Indian Constitution added Explanation 
II of Article 25, which Provides that reference to “Hindu” 
shall include persons professing the Sikh, Jain or 
Buddhist religion, 


Sikhs have been feeling perturbed over this since 1950, 
because it is a subtle way to attack their separate identity. 
This came to the forefront during the Dharam Yudh 
Morcha of 1982-1984, when Sardar Parkash Singh Badal 
traveled incognito in a truck to publicly bum a copy of the 
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Page containing Article 25 in New Delhi, In 1997, the 
Institute of Sikh Studies decided to organize a seminar on 
Sikh Personal Law to examine all aspects of this issue at 
academic level, The deliberations of the seminar are 
Presented in this volume. It is the first step for enactment 
of a separate Sikh Personal Law, 


A committee of eminent and well-informed legal experts 
headed by Justice Kudip Singh, retired Judge of the 
Supreme Court of India, has been constituted as an 
outcome of this seminar. It is hoped that this committee 
will soon produce a draft of personal law for Sikhs, The 
S.G.P.C. and Punjab Government would then be requested 
to pursue the matter with the Government of India. Now 
that the Akalis, the dominant Party of the Sikhs, is a 
coalition partner at the Centre, it should be possible for 
them to get this law speedily enacted. Sikhs have now 
spread to over 100 countries, and urgently need this 
legislation for validation of Anand marriage, adoption, 
succession, etc. 


I congratulate Dr. Kharak Singh for promptly compiling 
the deliberations of the seminar and articulating the 
problem of Sikh Personal law, 


Kuldip Singh Chandigarh , 
President August 17, 1998 
Institute of Sikh Studies 

Nanakshahi Calendar 
A Reform Overdue Pal Singh Purewal 





We are familiar with different seasons. We also know, as 
the Guru tells us that seasons arise from the position of the 
earth on its orbit around the sun. It is obvious, therefore, 
that in order to maintain a constant relationship between 
Particular months and seasons, a calendar should be based 
on the exact length of the solar year, which is the time 
taken by the earth to complete one revolution around the 
sun. This has been assessed accurately, and is 365 days, 5 
hours, 48 minutes and 46 seconds (365.2422 days). Any 
deviation from this will inevitably disturb the relationship 
between seasons and months. 


Nanakshahi Samvat, introduced to commemorate the 
advent of our great prophet, Guru Nanak, is linked, like the 
Bikrami Samvat, with a sidereal year based on fixed stars, 
with a length of 365 days, 6 hours, 9 minutes and 9,5 
seconds. This is longer than the solar year by about 24 
minutes and 24,5 seconds. The result is there for all to see. 
Vaisakhi which fell on 27th March in 1469 CE (the year 
Guru Nanak was born), moved to 29th March in 1699 ( the 
year the Khalsa was created), and will fall on 14” April in 
1999 when we celebrate the 300” anniversary of the 
Khalsa. It has been calculated that in approximately 70 
year Vaisakhi, as well as other sangrands, is delayed by 
one day, so that after ten centuries or so, Vaisakhi will go 
into May. In 13,000 years the Vaisakhi will move into 
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October. In that situation the metaphors used in Gurbani 
and the seasons ascribed to specific months will no more 
be valid or relevant. References will appear very odd 
indeed, if katik, chet and sawan fall, respectively, in 
April, September, and January, as they will if the calendar 
is not corrected, 


The Julian Calendar followed earlier by Christians was 
also longer than the solar year, so that the Spring equinox 
which occured on 21st March in 502 CE, advanced to 
11th March in 1582 CE. The Christian leadership took a 
serious view of this shift, and replaced the Julian Calendar 
with their present Calendar (Gregorian Calendar) based 
on solar year, Pope Gregory also designated Sth October 
as 15" October in 1582, in order to bring the spring 
equinox back to the original date, viz., 21st March. 


We have noted above the slide in Vaisakhi over the years. 
There is no reason why we should stubbornly let this 
disturbing slide continue, and let the months in the 
Nanakshahi Calendar get out of step with the seasons. We 
have to adopt the solar calendar and fall in line with the 
rest of the world, 


The matter received a serious consideration in the 
Institute of Sikh Studies in 1995, which led to the historic 
meeting of Sikh scholars representing a large number of 
leading Panthic organisations and universities in Punjab, 
on the 14th November. The minutes of this meeting were 
reported in the Abstracts of Sikh Studies, January-March 
1996, p, 109. It was unanimously resolved in this meeting 
that Nanakshahi Samvat should be based on the solar year 
So as to conform to the international system. 


Another major decision taken in this meeting was to set 
up a committee of historians and Sikh scholars to 
determine the actual dates of gurpurbs and other major 
events in Sikh history for the revised Calendar. This 
Committee in due course examined voluminous data and 
unanimously came out with their recommendations on the 
dates of gurpurbs. These recommendations were 
discussed in details in a general meeting attended by 
participants representing Guru Nanak Dey University, 
Amritsar; Punjabi University, Patiala; Panjab University 
Chandigarh; S.G.P.C; Sikh Missionary Colleges 
(Amritsar, Ludhiana, Ropar); Chief Khalsa Diwan; 
managements of gurdwaras in Chandigarh; besides a large 
number of historians and Sikh scholars. The 
recommendations of the Committee were unanimously 
adopted, and it was agreed that all gurpurbs be observed 
on fixed dates based on the solar year alone in the 
Nanakshahi Calendar. 


The findings of the study groups on the actual gurpurb 
dates, are particularly welcome. The dates connected with 
the lives of the Gurus are sacred and, should not be 
shuttled back and forth. The sudis and vadis that cause the 
avoidable confusion should be dispensed with in the 
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determination of all gurpurbs in future, as is already being 
done in the case of some major events like the creation of 
the Khalsa, and martyrdom of sahibzadas and the 40 
mukias, etc. The adoption of fixed dates is indeed a 
Progressive step, and the only way to avoid an 
embarrassing situation like the one pointed out by one 

of our readers (Sardar Ajit Singh Sahota) in the Abstracts, 
October-December, 1996, reproduced below : 


December January 1999 


"About a year ago, a local Board of Education called WSO, 
and enquired about important dates in Sikh history, as they 
were in the process of publishing a multicultural calendar 
for their schools. As the education year in Canada goes 
from September to August each year, we had to provide 
dates for two years in order to fulfil this request. The dates 
for the current year were readily available, but the dates for 
the following year had to be determined. 


"We unsuccessfully tried to determine those dates from 
local sources. Finally, a phone call to the S,G.P.C. office 
had to be made. The S.G.P.C. office was unable to provide 
this information, and they told us to go to book publishers 
of the city, from where they receive their annual 
information on dates. 


"When I made this request to M/S. Singh Brothers in 
Amritsar, they were also unable to oblige. The explanation 
given was that a couple of weeks before the end of each 
year they place their order with some Patriwala Bhatra or 
Pandit. They pay Rs. 200/- to Rs. 300/- for this service, and 
double check the information with some other Patriwala 
before publishing their annual Jantris and calendars, The 
S.G.P.C. uses the same information to publish its 
calendars. 


"I wondered why, in spite of 75 years of glorious history, 
the S.G.P.C., had not put up a sound mechanism for the 
determination of gurpurbs dates. The Sikh Nation has 
produced soldiers, scientists and scholars of unmatched 
renown. In the computer age of today why do Patriwalas 
have to be used to determine the gurpurb dates ?" 


It is gratifying that the initiative taken by the Institute of 
Sikh Studies, and the strenous efforts made by scholars and 
various Panthic organisations, have fructified, The 
S.G.P.C. President, Sardar Gurcharan Singh Tohra, while 
inaugurating the Sardar Jagjit Singh Memorial Seminar on 
Gurdwara Legislation, organised by the Institute of Sikh 
Studies on the 18th October, 1997, at Chandigarh, made 
the historic declaration that the revised Nanakshahi 
Calendar based on the solar year and with fixed Gurpurb 
dates will be adopted with effect from 1999, when we 
celebrate the 300th anniversary of the creation of the 
Khalsa. 


The announcement which was received with a thunderous 
applause and jaikaras of Sat Sri Akal JSrom the audience, 
did not come a day too soon. The anomalies in the 
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prevailing system are too glaring to be ignored any 
longer. For example, in_this system, there will be no 
birthday of Guru Gobind Singh in 1999, the Tercentenary 
year of the Khalsa ! 


The role of Sardar Gurcharan Singh Tohra in this historic 
reform is comparable to that of Pope Gregory in 1582, 
who replaced the earlier Julian Calendar with the present 
CE Calendar. We are also happy to note that Sardar Pal 
Singh, who played a very important role in the 
deliberations, and who is an international authority on 
almanacs, has been appointed as Adviser to the §.G.P.C. 
on Nanakshahi Calendar to ensure a smooth switch over. 
We are hoping that for 1999, and possibly for 1998, also, 
the S.G.P.C. and other publishers will adopt the reform 
introduced in the Nanakshahi Samvat. 





Nanakshahi Samvat 
The Problem Pal Singh Purewal 


Nanakshahi Samvat is linked with the Bikrami Samvat. 
Its tithis (sudist vadis) and sangrands are exactly the same 
as those of the Bikrami Samvat. Therefore, it suffers from 
all the shortcomings of that Samvat. The problems with 
the Bikrami Samvat, and with other samvats linked to it 
are as follows : 


1, The length of the solar year of the Bikrami Samvat 

does not conform to the tropical year length. The 
Bikrami year is sidereal year of 365 days, 6 hours, 9 
minutes and 10 seconds. The tropical year on which 
the Common Era calendar is based, has its length as 
365 days, 5 hours, 48 minutes and 46 seconds. If the 
months of any given Era are to recur consistently in 
the same seasons, then the year length has to be that 
of the tropical year. 
This difference of 20 minutes or so in the two types 
of years is because of the precession of equinoxes, 
the yearly retrograde motion of the first point of 
Aries of the ecliptic. Over a period of time, this 
difference builds up, and shows in those calendars 
which are not based on the tropical year. The seasons 
in relation to the months begin shifting. This is the 
reason why Vaisakhi has shifted by 8-9 days from 
1469 CE to the present times. The Vaisakhi dates for 
certain epochs are as follows : 


CE Year Vaisakhi Date: 
1000 22nd March 
1469 27th March 
1699 29th March 
1752 29th March 
1753 9th April (due to change from Julian to 
Gregorian Calendar) 
1799 10th April 
1899 12th April 
1999 14th April 
2100 15th April 
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If Nanakshahi calendar is not de-linked from the 
Bikrami calendar, this shift will continue, and in 
13,000 years Vaisakhi would occur in the middle of 
October. The seasons will be opposite to those 
which are mentioned in the Barah Maha Majh, and 
Tukhari Banis. 


2. The days in the months are not fixed, The number 
can vary from 31-32 days for the summer months 
and from 29-30 days for winter months, The rules 
for determination of Sankrantis, beginning of the 
months, are complicated, and public has to rely on 
Jantri publishers for such a simple thing as the 
beginning of a month. 


3. The lunar portion of the calendar, according to 
which most of the religious festivals are fixed, has 
its share of peculiarities. Since it is based on 12 
months of the lunar cycle (full moon to full moon or 
new moon to new moon), its year length is about 11 
days shorter than that of the solar year, Therefore, 
its year begins 11 days earlier in the following year 
in relation to the solar year. This is why the Gurpurb 
dates shift by about 11 days from one year to the 
other. This is not the end. To keep the lunar year in 
step with the solar year, every two or three years an 
extra month is added to the lunar year. This month is 
called malmas or intercalary month. That lunar year 
contains 384 or so days. This makes the Gurpurb 
dates to occure by about 18 or 19 days later when 
such a month is introduced. The month of Jeth that 
will occur in 1999 CE will be intercalated, ie., there 
would be two months of Jeth, one Sudha and the 
other Mal. In the malmas or the extra month 
religious festivals are not celebrated. This is quite a 
complicated set up, and is also contrary to the 
Philosophy of Gurbani according to which no month 
in itselfis good or bad. 


The festivals and Gurpurbs that are celebrated according to 
the lunar calendar are called movable, and those that are 
celebrated according to the solar calendar are called fixed, 
The movable festivals are called as such, because their 
dates are not fixed in relation to the solar year. From year 
to year they occur on different dates of the solar year, 
though their lunar date is the same every year. 


Gurpurbs of the ten Patshahis are all movable, Vaisakhi 
and Maghi are fixed festivals, An example of movable 
celebration is the Parkash Gurpurb of Guru Gobind Singh. 
Itis celebrated on the 7th day of the bright half of the lunar 
month of Poh (Sudi 7). This lunar date occurs on the 
following dates of the Common Era and Bikrami Era 
(solar) during the following eleven years : 
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CE Date Bikrami Date 

. 24th Dec., 1990 10th Poh, 2047 
. 12th Jan., 1992 28th Poh, 2048 
. 31st Dec, 1992 17th Poh, 2049 
. 19th Jan., 1994 6th Magh, 2050 
. 7th Jan, 1995 24th Poh, 2051 

. 28th Dec., 1995 13th Poh, 2052 
. 15th Jan., 1997 3rd Magh, 2053 
. Sth Jan,, 1998 22nd Poh, 2054 

. 25th Dec., 1998 11th Poh, 2055 
10. 14th Jan., 2000 1st Magh, 2056 


SRIADANUEWHE 


This Gurpurb did not occur in the CE years 1991, 1993 
and 1996, It will not occur in the year 1999 (the year of 
300th anniversary of the creation of the Khalsa). It 
occurred twice in 1992 and 1995; and it will occur 
twice in 1998. According to the Bikrami calendar 
(solar) the date of Parkash of Guru Ji is 23rd Poh, 
1723 BK. During the above period Gurpurb does not 
occur on that date. Rather, it occurs in the month of 
Magh in three years. 


Suggested Reform 

A committee, under the aegis of the Institute of Sikh 
Studies, was formed to study this problem. This 
committee held meetings at Chandigarh and formulated 
proposals. These were formally accepted, in principle, 
in a larger meeting in which about 40 eminent scholars, 
from universities and other institutions, participated. 
The main proposals given below were submitted to the 
SGPC: 


a) Length of the solar year in the Nanakshahi Samvat 
should conform to the more accurate tropical year, 
instead of the sidereal year, currently being 
followed. 

b) Begin the year from the month of Chet - as in the 
Baramahas, 

c) Fix the number of days in the months as follows : 
Chet 31, Vaisakh 31, Jeth 31, Harh 31, Sawan 31 
Bhadon 30, Asu 30, Katik 30, Maghar 30, Poh 30, 
Magh 30, Phagun 30 in ordinary year, and 31 days 
in a year in which the month of February has 29 
days, 

d) Fix the beginning of the months in relation to the 
Common Era calendar as follows : 


Month Begins On: 


Chet 14th March 

Vaisakh 14th April 

(Vaisakhi in 1999 CE is on 14th April) 
Jeth 15th May 

Harh 15th June 

Sawan 16th July 

Bhadon 16th August 

Asu 15th September 
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Katik 15th October 

Maghar 14th November 

Poh 14th December 

Magh 13th January 

Phagun 12th February 


With the above scheme, any given date of any 
month of the Nanakshahi calendar will always occur 
on the same date of the Common Era calendar, 
except in the month of Phagun in a leap year when 
the corresponding dates of Phagun from March 1 to 
March 13 will differ by 1 day from those of the 
same month in non-leap years. This is a simple 
scheme, easier to remember; and the calendar is 
good for ever so that a particular month will have 
the same season always. 


e 


Celebrate the Gurpurbs according to the solar dates, 
and not according to the sudis and vadis of the lunar 
calendar. Vaisakhi, Maghi, and shaheedi purbs of 
Sahibzadas are already being celebrated according 
to the solar dates. 


If all Gurpurbs are celebrated according to the solar 
dates, then no complicated calculations for fixing 
the dates would be required. For example, the 
birthday of Guru Gobind Singh Ji is: 


Poh Sudi 7, 1723 Bikrami (Lunar Calendar) 
23rd Poh, 1723 Bikrami (Solar Calendar) 
22nd December, 1666 (Julian Calendar) 


If the Gurpurb is celebrated according to the solar 
date of Guru Ji’s birth on 23rd Poh instead of Poh 
Sudi 7, then this date will always occur on Sth 
January each year according to the Nanakshahi 
Calendar, with proposed reforms. 


f) The list of Gurpurbs according to the solar dates is 
as follows : 





Jyoti Jot Utsav 
(Merging into 
Eternal Light) 


[tf Vaiss “(14 Ap | From Parkash |S Asu 2 Sep] 
pI 2 3 Vaisakh (16 Ag 
Ae ee 


|S {19 Vaisakh (2 Way) [2 Asu (16 Sep) | 2 Harh (16 Jun) | 

Erte rer tree — 
7 a 4 Chet (14 March) 6 Katik (20 Oct 

[8-18 Sawan (23 Ju) |S Kati«(20 Oct) [3 Vaisakn (16 Ap | 





























[9-1 Vaisakh (18 Ap) | 3 Vaisakh (16 Ap 11 Maghar (24 Nov) 
23 Poh" (5 Jan) 11 Maghar (24 Nov) |" 7 Katik (21 0 


Completion of Granth Sahib Ji ... 1 Bhadon (16 August) 
First Parkash Granth Sahib Ji... 17 Bhadon (1 September) 
Gurgaddi Guru Granth Sahib Ji ... 6 Katik (20 October) 
Creation of the Khalsa ... 1 Vaisakh (14 April) 

Hola Mohalla (New Year Day) ... 1 Chet (14 March) 


* 11 March in leap years. and 12 March in ordinary years. 
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It must be noted that the dates given above in the 
Nanakshahi calendar are the original dates of the solar 
Bikrami year. The corresponding dates of the Common 
Era are those of the Gregorian Calendar that is now in use 
in most countries of the world along with local calendars. 
The conyersion to the Common Era dates has been done 
not according to the Bikrami Calendar, but according to 
the proposed modified Nanakshahi Samvat, 


The Bikrami calendar has an error of 1 day in about 71 
years. The proposed Nanakshahi calendar will reduce this 
error to one day in about 3,300 years, but in the case of 
Nanakshahi calendar this error will automatically be 
corrected, whenever the correction to the Common Era 
calendar is made. The new Nanakshahi calendar is simple, 
rational, more accurate than the Bikrami calendar, and 
conforms to Gurbani. Sankrantis will occur on the same 
dates in the CE year, every year. All Gurpurbs will also 
occur on the same dates every year, with one exception 
noted above. There will not be any need to consult Jantri 
publishers to find out when a Gurpurb is to occur. 


Sardar Gurcharan Singh Tohra, President $.G.P.C. made 
announcement in October, 1997, that S.G.P.C. would 
adopt this calendar and implement it in the historic year of 
1999 CE, when Khalsa Panth celebrates its tercentenary. 


WHY THE SIKH BULLETIN ? 

In the finest tradition of legendary Sikh individuality and 
in light of the last three years of tragicomedy atmosphere 
in Punjab involving Sikh politicians, priests, and pundits 
as characters and Sikh Takhts as Stages, and in the 
absence of Sikh media in N.A, an international network of 
concerned Sikh individuals has taken up herculean task to 
communicate with countless other individuals worldwide 
through this meager attempt without any budget and staff. 
This isuue as well as the future issues are going to be 
produced entirely by sewa (volunteer work). It is only a 
handful of us now but we hold the firm belief that as time 
goes on more of you will join us and support us with your 
Tan, Man, and Dhan (body, mind and pocketbook), Even 
one person can make a difference and that one person is 
you, the reader. 


WHAT ISSUES WILL IT ADDRESS? 


The Sikh Bulletin will address the issue of Sikh identity 
in particular and all other issues affecting Sikhs, 
especially in Diaspora, in general. We have to guard 
ourselves, not only against the subtle and not so subtle 
activities of non-Sikh entities but also against pretending 
to be Sikh individuals and organizations. We urge the 
readers to pass on to us any misrepresentations ‘that they 
come across’ about the Sikhs and Sikhism in any modern 
media. Readers are also invited to express their own 
views. 
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"Dasam Granth' 
on the Touchstone of Gurbani 
Era of Guru Granths's Light 
has set in. 
Let not anyone try to stem it. 


(The following is a timely editorial in the July, 1999 issue of the 
Spokesman Weekly reproduced with the permission of the auther.) 


Right from the advent of Sikhism, that is during the Guru 
period itself, ‘spurious bani’ (an imitation of Gurbani) had 
started being written, and many a misleading stories had 
started circulating about the Gurus. Such was the state of 
affairs when the Ninth Guru was to ascend to the spiritual 
throne of Guru Nanak that twenty two persons were 
claiming to be the Ninth Guru of the Sikhs. Each one of 
them had his own granth containing "kachi bani (spurious 
writings), and they were spreading false and miraculous 
stories about themselves, so that confused and misled 
Sikhs may opt to become their followers. Such were the 
conditions during the Guru-period. After them, things 
deteriorated further, when, while fighting against the 
Mughals, the Sikhs were compelled to take refuge in 
jungles. Regarding the Sikh literature (Janam Sakhis, 
Rehatnamas and other granths) written during this period, 
one thing that strikes a reader repeatedly in the face is that 
these writers were Brahmins in the first place and Sikhs in 
the second. The Sikhs, who had assumed the Khalsa form, 
one could meet in the jungles and ravines but not in 
habitations. On occasions, it becomes difficult to digest 
the apocryphal writings contained in the Sikh literature 
produced during this period. In the history of religions, 
during the first phase of a new religion, its staunch and 
well-versed followers create its early literature. However, 
in the history of Sikh religion alone, during its first phase, 
the task of creating its literature generally fell to the share 
of those whose knowledge of Sikhism was very scanty, and 
whose bonds with the Brahmins were quite strong, 
Nonchalanily, they kept writing such things as could never 
secure an approving nod, either from the Guru or the 
Gurbani. That is why, serious scholars of Sikhism have 
continuously been demanding that early Sikh teligious 
literature should be critically examined and those things 
that go against the teachings of Sikhism should be deleted 
and only those things should be retained which are in 
accordance with the philosophy of Guru Granth Sahib. 
Earlier, when the Brahmin had succeeded in adulterating 
Buddhist literature too, the latter had purged their literature 
of those spurious writings by calling a Bodhi Maha 
Sammelan. In our literature of this initial period, certain 
things have come to be written which one feels ashamed to 
go through. If at one place, Guru Gobind Singh has been 
called an opium-eater, in the ‘Janam Sakhis' Gurbani has 
used in such a wrong manner that one is convinced that 
these writers, no doubt, had some knowledge of the Vedas 
but none of Gurbani, 
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Unfortunately, the second phase of creation of Sikh 
literature also remained in the hands of those who knew 
Sanskrit, were well-versed in the Vedas, and who 
regarded the writings of the Brahmins as ‘Divine oracle’, 
These people kept moving in the footprints left by ‘Janam 
Sakhis' and 'Rehatnamas'. The writers of this period, 
though amritdharis, took pride in being called 'Pandits' 
and 'Vedantis', Then the third phase started under the 
influence of Marxism. This was a world-wide 
phenomenon, and Sikh writers, after conceding that the 
earlier Sikh literature created under the influence of 
Brahminical traditions, did not give a correct definitions 
of Sikhism, started asserting that socialism and Sikhism 
were one and the same thing, A celebrated Sikh writer 
went to the extent of saying that ‘Communism plus 
religion is equal to Sikhism’. Unfortunately, the task of 
writing and assessing Sikh literature produced in these 
three periods in accordance with Gurbani, either did not 
start at all, or it started in a very haphazard manner. 


But now the fourth phase of Sikh literature appears to 
have started. It is being patronized or led by none, It 
appears that the Guru has showered his grace on the Panth 
now, and the task which ought to have been accomplished 
in the first phase has begun now in the fourth phase- that 
is putting to test old Sikh literature on the touchstone of 
Gurbani and deciding as to which writers are in 
accordance with the teachings of Gurbani and which are 
not. If it harmonizes with the Gurbani it is conductive to 
the development of Sikhism, and if not, it should be 
rooted out like a wild shrub or a harmful weed from the 
garden of Sikhism. Guru has bestowed upon us a 
touchstone in the form of Sri Guru Granth Sahib. We 
have been very late in using it to get rid of apocryphal 
writings in our introductory literature. 


Take, for instance, the 'Dasam Granth’. It has been 
embroiled in controversies right from the day it came into 
being. Writers and critics of the first three phases have 
been unjust to Sikhism by forcibly interpreting word 
‘Kaal' and 'Shiva' in Bachittar Natak' as ‘Akal Purkh’ and 
‘God! respectively, But if the 'bani' of Guru Granth Sahib 
survives, it is quite natural that this injustice will one-day 
be challenged and undone. Earlier, Guru Granth Sahib 
was confined to the precincts of the gurdwaras alone. 
Now it is reaching every home through CD and Internet. 
Now none can prevent controversial or spurious writings 
from being tested on its touchstone. As has been 
happening in the past, the old has always opposed the 
new. But let the votaries of the old school of thought 
think coolly and calmly why they are opposing the new 
awakening? Do they wish to say that only the critical 
examination conducted on the basis of Sanskrit religious 
texts and the Vedas was correct and testing of old Sikh 
literature on the touchstone of Guru Granth Sahib should 
be banned by Akal Takhat? It is ununderstandable what 
service they are rendering to Sikhism by following this 
line of thinking, Do they wish that the charge against 
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Guru Gobind Singh that he wrote certain things contrary to 
the teachings of Guru Granth Sahib be allowed to remain 
unrefuted, even though it is false? Do they wish that the 
accusation leveled against Guru Gobind Singh that he 
wrote some lecherous compositions, be allowed to stick to 
his name forever? If some persons have accused Guru 
Gobind Singh of doing ‘Devi-Puja' or of having 
approvingly blessed the writings commending ‘Devi Puja’ 
contrary to his own teachings, should it not be challenged? 
It is beyond one's comprehension as to why they consider it 
an anti-Sikh activity, if one wishes to go into the depth of 
these charges against that Guru whom they regard as their 
‘father’, They do not mind if Guru Gobind Singh is made 
the butt of ridicule but they do mind if Brahminical 
writings are mocked at. Let them tell the Panth which 
controversial writings in the 'Dasam Granth’ is not a source 
of delight to the Brahmin? They should ponder over it for 
a moment. Why is it so? Only after testing, accepting or 
rejecting all old Sikh literature, Janam Sakhis and 
traditions on the touchstone of Gurbani, can the golden 
period of Sikhism be ushered in. This golden age is bound 
to usher in, and none should earn displeasure of the Guru 
by trying to thwart it. The fourth phase of Sikh literature 
has set in. Admirers of the earlier phases should 
understand it quickly- sooner the better that the ushering in 
of this phase cannot be prevented by any means, This 
phase will be called the 'Age of Guru Granth's Light’ and in 
this period, all falsities, superstitions, hypocrisies and 
tituals which do not stand the test of Gurbani, will become 
alien to Sikhism. Only the certificate or approval of Guru 
Granth's ‘bani’ will be valid in this age, and not of any 
writers or institutions, howsoever big and eminent he/it 
may be. If the votaries of the earlier phase can produce a 
certificate from the only Guru of the Sikhs, that is Guru 
Granth Sahib, they should come out in the open, but if not, 
they should not try to prevent the ushering in of the ‘Age of 
Guru Granth's Light’. This is our humble request and there 
in lies the good of the Sikh Panth also. 

(Spokesman Weekly, July 1999) 
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Roseville Sikh Center raises 
serious issues 


The international conference held at Roseville Sikh Center 
on Noy. 19" and 20", 1999 raised serious issues facing 
Sikh Panth including the authentic authorship of Dasam 
Granth. In some circles it is believed to have been written 
by the Tenth Guru Gobind Singh. Some of its contents, 
heavily leaning towards Hindu Gods and Goddesses are 
questioned by some scholars that they believe are in 
conflict with the Sikh theology. Mr. Gurbakhsh Singh 
Kala-Afghana who has written several volumes in this 
respect was invited especially to present his views and 
arguments to support his thesis. This certainly puts Sikh 
scholars of the traditional belief system on the defensive 
and creates conflict that throws the Sikh community in the 
same old arcna where textual scholarship has been 
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presented. It appears that it is necessary to conduct the 
research to find the truth especially in the matters of Sikh 
belief system. Unless logical and rational arguments are 
advanced to remove doubts, everyone remains in 
puzzlement, To challenge one's faith in some sacred 
Granth is a serious matter and can divide the community. 
This conflict takes the Sikh community back into the 
textual analysis of the Sikh Scriptures that had caused 
discord during the nineties. 


Dr. Pashaura Singh, professor of Sikh studies at Michigan 
University, who was particularly invited to give his views 
on such scholarly disputes, said that faith and reason 
should be properly understood. He has gone through lots 
of upheavals with the Panth over his own research during 
the nineties. He raised good point that the entire Dasam 
Granth may not be questioned because it does contain 
authentic Bani of Guru Gobind Singh. One may have to 
do textual analysis again to see what is what in what way. 
It will be a mistake to reject the entire writing in this 
respect. It will be like throwing the baby with bath water 
which scholarly distinctions do not permit. Therefore, it 
is essential for the Panth to set up new system under the 
team of mature international scholars to give their 
qualified opinion on crucial matters such as these. Panth 
lacks this most needed facility. 


The following day, Monday, at the University of 
California, Berkeley, Prof. Pashaura Singh gave an 
organized presentation on the subject of Sikh Identity, 
which was well received. He developed the emergence of 
Sikh Identity from the whole Sikh tradition for the last 
five hundred years. He also raised a serious question on 
the article 25 of the Indian Constitution that groups 
various Indian religions such as Jainism, Budhism and 
Sikhism under the broad umbrella of Hinduism, which is 
neither historically correct nor politically accurate. In the 
discussion that followed, it was suggested that this article 
should be amended for the sake of greater harmony 
among the various layers of Indian society, 


Also Paul Singh Purewal, who was invited from Canada 
especially for this purpose, discussed the issue of new 
Sikh calendar named Nanakshahi Calendar. Everyone 
was surprised to know that this calendar was adopted by 
S.G.P.C. in 1998 and then suddenly revoked its 
implementation due to political reasons. In fact, the 
Roseville Sangat showed courage and passed a resolution 
that this calendar should be immediately implemented for 
the Sikhs to follow worldwide. This calendar is now in 
effect at the Roseville Center whose objectives are to run 
it as a model center and incorporate all the new and 
desirable elements necessary to enhance the Sikh life. 
There is a spirit of independence in this center both from 
false Sant guides and the politically motivated decisions 
thrusted by the S.G.P.C. and the Akal Takht on the Sikhs 
living abroad. This appears to be a healthy move. Mr. 
Harkirat Singh of Canada analyzed thc Rehat Nama 
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(Code of Conduct for a Sikh) and said that it is necessary 
to understand its implications, He had vigorously spoken 
out against the Hukamnama of past Jathedar of Akal 
Takhat, Ranjit Singh, regarding eating langar on the floor 
instead of at the tables. Such issues still need to be 
resolved by the Panth. Almost everybody spoke his or her 
mind through out the day coming to the stage which was 
handled by Dr. Sulakhan Singh Dhillon of Berkeley giving 
everyone respect and an appropriate time and 
encouragement, Mr. Aytar Singh Dhami, the former 
president of Fremont Gurdwara, emphasized the need for 
good books and correct interpretation of Gurbani that 
should be part of every Sikh institution. Dr, Joginder 
Singh Ahluwalia pointed out that in Sikh research there is 
lots of confusion about the accurate classifications of the 
text and the authors that need to be corrected. So far the 
Panth has not been able to do that. Dr. Gurmeet Singh read 
a poem in which all people seem to unite in the spirit of 
brotherhood and peace. Mr. Hardev Singh Shergill, the 
president of the center, reflected on how the center is 
advancing to become a first model center for the Sikh 
community. The responsibilities are handled by the local 
Sangat and good associates who were willing to donate 
their time, skill and energy for the success of the center, 


Two resolutions were passed. One to Implement the 
Nanakshahi calendar and the other regarding matters of 
Panthic unity, implementation of Anandpur Sahib 
Resolution, peaceful resolution of the Gurdwara disputes, 
adequate compensations to victims of 1984 pogroms and 
the release of young Sikh prisoners unduly detained in 
Indian jails. The atmosphere of the conference was 
Positive, energetic and fair and everyone seemed to have 
enjoyed the day. The Roseville Center’s efforts to serve 
the community were appreciated by everyone. 
Sulakhan S, Dhillon, Ph.D. 
Berkeley, Ca, 


visa uel fea dfenr fea fnrg niga 
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gu Ge Ai fah @ 3a Has 
weds fed vr dee Gari 
oa Whur ge! uw ws feag 
ae GAs wes vars Sari 


His wd ol AS BS Fee SI 
vad 3 wrecHa fest set 
WSS WAS STG neetee Sil 


Wofhas' wu atint & 3A aga 
gg uds nied eu fener Bi 
Gu qe Ales wage Ua 
SSH ats! $ Aes nS fone Bi 
wal usse sa di ga S a 
fedint qasint oes As fer BI 


Us AIS A USH 8 at ES 
ual aunt S Sat get fesn 
fan ds feast A og 2 oe 
8a! we Hl te Hee feo" 
uds Galt oS ot TS frost 
ga onfsa we fous fesy 
wisee 3 3 de Bat as 
OH OSH S Bat ner fest 


3H! UGH 3 Had Set yews B 
Qo YoY oot Ret nants waren 
He Uy @ Heo om from 
ae Gd 3 dd $ ute Bae 
Poured wis uegaa SfAnt sara 
3s ulfenn fee adt We Saran 
BS Ags 'v feast U Se da 
dH vie 3 3a adt we Soren 
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Aol Ugh 3t weet d on Ae 
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Jai dal Ga Hs 3 ys Ta 

wittd Fa Ae Ss 3s 2 Sil 
Hada Ard di fen AAG nies 
Fe fa di He oe wae 31 
tearg Fug 2 He de 
Zaz vofant fea ot dye 31 
uot oot Ga suds Je 
Ud UdH @ 3 3A Sze SI 
UsHt Ga! fears! $ as nig 
frow 82 3 Gs J 3x2 Su 


usgs ufsd ot oe fed Bee By 
HIa aS J WS B aS feast 
Fat fa@fent yas agetee &1 
He fest oe Ba we ures fens 
wre wiry Hires J Ateer Bi 


“We should consider all five year olds as Sikh national 
treasure and provide free kindergarten to grade 3 education in 
our Gurdwaras following the approved curriculum ofeach 
state/province coupled with teaching of Punjabi, Gurmukhi, 


Gurbani, Kirtan, Sikh history and culture.” HSS 
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R.S.S. (@Hedt Hen Rex Fu) 
R.S. S. (@Hedt fte Aes) 


Editorial Note: 

In the Noy. 1999 issue of The Bulletin we had 
informed our readers about the R.S.S. and $.$.A.. The 
following article on this subject by Dr. Kharak Singh of 
Institute of Sikh Studies, Chandigarh, appeared in the June 
1999 issue of Gurmat Parkash. It is reproduced here with 
the permission of the auther, 


aon fite Hors wre niAfser 

fret use wet stat Ucar 
Foveedint dt ag Fo feo Sf at 3 fr sas few 
Gaus og oe Hs at ooH § mgs afar wre fe Ga we 
nm § wonere & for 8, set 3t Ga g wes A nfs F 
feos o fest Wel Eo md Ae cent ae fedt ABA aftsr 
forr Fh fern oe Sirens fe'x st was 3 aoe Cals 
OSH FS ws eT, Go AT TaH Bat 2 oan we a oes few 
wre Fo, fen aad Gu fee fea Aa! Hafan PoeeTe 3 
Schot 3 Adtt feda dud exit ws, CF fidbat waa 
Ue, Fe fa THET FoHEee 2 vege 3, fe coy = 
fers age 3a 3 att as1 


fie der a food 3 fetus Te wovece § saat wt 3 
ns goveecint A ve 3 di feo afm odt 3 fe fea oe 
fart TiS were 3 feu Te a us wreAT nus mms G 
fog usn & viet Se Heong ag wei fea Ae S wot a 
ufsoge ¢ Hag ae wus few ns ¥ 23 fe Haron 
“sHedl Heo Rex Hw” 8 ace feu fea ae wes ual, 
fan et ot “anedt fitr Has” dftmr form dese 3 fx 
feqt Got Hadehat 2 wet w ARs gu fie ct 3 meas 
iS. HAA! feo ors. AA, A. eS feowa 3a 3 ws 
frotse gu feu A “oned?” & niga fog’ Prise us, 7 
“Hedi Hem Rex ru” fia fay’ nevitex fy 3, 68 
Fat fogentt fet & wifi set 3, fa 2 aes-oesr Aur 
ufses eS Tt asl fedt ad, A fe mus mry 8 fe act 
How, Gn § feo org. aa, ar. SR SA Ae oe SF Sy 
AUB? TSI 


“gHedl Hen Rea Aw” freer atau fee ways 2 feo 
FOHE or: Sadies 8 ast wih fer Hw er ah Goa was F 
fog ones aeGe 3) feu adel Ae AN fitut § eA 
fogse & ot for vos 3 de et 3 nd nfo A use 
aad on adi 31 Host do § st gonet 3 ufvat di saree 
feng 2 wese of pel fea me afta Sfemr 3 nid Je feo 
faussast fet 2 ag mfoes § foe fartniausbat ot 
ass fea uy aus ef cue afkn few dst Tebit ysI 
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fity con Hh fourdt de § wo we wel Hw ufses 3S 
yes! us fa ag mfoes, war der fiw et oe uss 
diet 3 foe ws free figse fH afore wef dt nut 
THe SH ne’ AS Aol Tere § fer zeeet ns 
Sufsre’, afisr orfe A fenrftmr ere as wd ure § feo 
fog can of Aisa mors free oni ag afte flu Hg feo 
fig vs & Ganaes use? Us mS une Ht “da de 
saeH Ha” ent fer gat A ease as:- 

Fas Fas A wert de are 

Hat Tan fog, Hoe sts eA 


dase 3 fer “aa de sa a” fea act wet 8, fg 
nifamrsbet mise feus-Hnerdint 3 ag afte fu rt =e 
UES OH oe Haus ots Sfeor 31 Sr “Sel Gras 2 feo 
ge” enn de fee A mmm adf ual fet agt fea Bax 
wmué fen vane wef cay de feed mecca 3 
fiftone sooret md acei-atet met cnt faus-nast 
8S Sein mat fte-feust Cot mut see Cont sat FH 
wast of82 U5! ag-ws 2 feat Fe flowers int fst 
6 a fea ax nose 22 TI 

“onedl fie Has” ot oh fede “fu ufsers” 3 fiat & 
fégse & viet mes aos Bel UE-NE 3 Heb Sa SF 
afen ast 31 de 38 fu, A ches 3a fer “Has” fee 
Oa Us, doat fet § A “one fre fas” fee mw 
a6 Cnt atiat as II THI mis Sax Tat fist F nus 
aS sees wet Sagi § wma as fx weft st aoufs 3 
Fors & A ums ase vi, oless aae ai, femrfior aoe 
ov ug ome fey woeee oral Afae } Bud wg foot 
de 3, fagfe feo da aoufs 3 gerst Gt fenton 
HOURS wige asa fous sade ae vt age vai ufsst 
feo fade Ura F wae dt edd Haan Hi, us ge fen 
3 nmuer ra Ha Unra 2 nfust 3 filst fee wmuctot amet 
age Se w fear 31 


“Fu ufsers” A mare do fag “fewest” A fee wifi 
eet of raaren 8, fan er ay fhe fefsom § fears & On 
weer 3, ag wrons Aiea 3 ag 3a aoes AoE A ATES 
@ fdgse woo mas aan 2 Fan car 3 nd ag afte 
fu Ht 3 fogse & Gersces user 2) wer der ftw eft 
@ fea fog aa St On age d8, Goi & at fea Sat “eis 
der eof” yee mr act 31 fegt fees? | ex o - 
Tora 2 Haws wou zat Cx} Sei, Cufsret 3 afis F 
fennfton Gre mis rus yorHat oct fet $ fee wager 
3 fie om $ fdgse o fea va user) wet 28 aes 
yes 3 fewer feo wage dat oe ‘we 63 A Ga S 
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Bas Tra, THs aT ad val fest feveat & Gag ges 
feu fitft we feet few yams 3 od mind Afos @ ag B 
mre 3, A fers Ue unr, Sat 3 der, fit fefson 3 
Feral of aes feurfior aes eer 3 ns ag Afoas 3 
gfe & On aoe 31 fen & cam aan wel fiat 3 fA 
feo urfea fits fos fins ages HAS He G3 goer 
odie 3 os oe ate § frus-rdsr ore gous frust wd 
lea fend] dreran ga as Huns aaa adie 31 


was sare 3 fx Touts Baer Yaron oot fut g fie 
uge @3 3 ad fen at oe F A wes air we) WB 
dea-orgnit ¢ A order 3 fa Ga de § wala fer az usd 
3 distaste ufogH aos ms mmret Get $ mse a2, 
Ue ust wma weer son niet aaa wef nist onal nia aS 
fe fitter de fefsone wer Res Ht fies Fet |gele rar 
foo 3, st feu died de FA ea Ae 31 


Wa Bet Wer Te femrat 
3a Bar 3A AG HH Ara 
wa feo ad fuss af dis! 
Rs ae few af ucts 
(Fewta) 
Fé ERX USAT of fasted, A Gudas Asst feu fenas > 
sot 3, Oe we deal owe 31 wae gee woe 
andl feu fea As ofey de aster 3, a fen ec ad ust 
3 ast sae dai 
Bt usa fu 
gets yor, Fo at 


Nov 20, 1999 International Conference 


A report prepared by S. Sarabjot Singh Sawaddi for the 
Indo-Canadian Times and published in their Dec, 01, 1999 
issue on p.19 is reproduced below with their permission. 
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Ot ta, Gere sas wet, one ada oS 
oe wae, UAH ade, aftss oa WS 
ode, fit fey stor waa vt odgsr, 
ferore, fy ofos wowret <aat fein 
vfeor 3 uma fis & wast fy feeeat Se 
wme fers in ats ael fen aoedn few 
We tows feves tenn fu ‘ae 
were” fray emt ae Gus ws te ast 
3, fis & ara we Tal frat S fews Hew 
Bet fie Fars Gaveet atl 

fegt F fears aaannt isd = 
aes we fy ses, tag qe wor S 


UH aes ees or. fine finw, fie afes | 


youre tt miter © aes fy feeen 
forrst wedtes fiw dest we, a. ABE | 
flu fee, ybio wafefemret a . aires fur 
wales, Y. Hue fiw, fares ftw, fied 
. gohs fu, Petes thu mragestor, 
mess fy unt, wae fy wate, 
farrot ome fu, after fu fret, 


vorts ftw eee, uahies fh use, || 


vetees fiw ‘oH’, wafged fit oar’, 
woes fy ‘Hee? me wee fiw aatis 
6 ore fess im ots! geese whe = 
vies ve fea fen tar = urs wee 
fu Hofors Ut unset Jo at fen arsed 
fer woondt dad = as us fiw 
Wee 6 for fe woh aa fea UE eT =f 
Ba 3 wax w omic Sige BI We fi 
Ue F oeesH wen 3, fen et mms Set 
aése of Ul Gat for Ht mes frass aa 
a woamdt Hadt fore atst al fan S 
Inet ard & wass TER Sows un as | 
fen 3 use a for ooo Bet Ut oe 
fey fen § suet a wo-wg ugetenr 31 
ud Je AS mH 3 fsa wa fen S Ga 
Bae fest ol Oa far Ht ag ot faa oe 
myer ay yee aa fea 3 ua fen & wat 
aaGe we @ oy olde & wes fees 
germ fy ‘ast mesa” oem ae 
use wea, nde fet 3 omic ta says 
feos im aafent far ag aja mfr ot 
anedt 3 frost wet ut adt Caaet, On S 
yes oot aes ween Gat fara ae feat 
rosie Sag ae wie = yaw Emr 
ae & fit & as fz a foo 31 fam er 
Ge we wi fes an § at sare 
Soe veal sr. far fiir B fixer fe fie 
o Og ae wie 3 ot ur fenen de 
edhe ol Gat omiz Sit one fea fae fea 
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att frees fie oy G Org iu te ot 
oct ta age 0 3 GH eT OB eEee 
Was dist Het Ul Sa fae Ty aie wie at 
Ut ant fee w feees § ta aes tt 
ormret Sat wat U1 Cot Em se ws St 
me fers Un ats! aber F ore fh 
frees faorst veces fi & fie ofos 
waore we tH sous wear fest! 

Oe far det Ft aor ag ae ioe 
He msadic we tysats 


Taro wd are F ufos mis ie F 
URvat Set wetet aI fan wae fie ay fee 
frames wat! Sat for Heh qeres 


December January 1999 



















































wn att ates fix or S das gh fee 
ufo a fro 31 Gat fea et faa a ar 


SOSdR Re HOHE Te fees) (us) Ca w URS Mw nS HAR TSENR fw aren pears! 
(Rear) AUER feo F Tavs fw Resets €S ROWS A ad for Testes Phu we A Ws Mu Uses 





(35) gerd far zoe Mui fore, RAD 2 UTS A Tees fu Rests, A ners fw OMT, @ Attca 
Mw DOBEGION HS A NS MW MY feet ares atte! | 
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yeu one fee feen fess 
fret et st oritedt ot 

wutet a! farms fry firadt A fa fry 
fad wen ofimre mg gus ae AUS 
faust Hes wars sus whee FT uesT 
fre afos HoueT wes 1945 ORS tt 
ud aaa witer a 

or for aet tas Ue ues F 
fast adt cet wdtetl #. mesa fry ‘unit’ 
& far we gos Ut read UAE aE 
Bet Vator fase use <a fiers ter 
odie al we oa fa H. ont & We fe © 
ws ws sa yes frre wee wT aT 
BY ats ol mit St Gay ‘fie fad wor 
Btoorer’ dint farsa yes Szhor| wee 
fy eet & faw fa Sat forest fie ot 
worst 7 Yat U1 qeeetnt fea A amy 
WE Ae Fs a Vol Yau et fest at 
ze at forse adil wo use ee Gar 
wage <e att firs aot! qeeed 
wast dint ost ga dhs 3 @ af 
we Wal wast uN Saws WS ws fee 
MEGE TS WW x Soe fed ue ys 
aay UNE sae une odf aoe! Go uy 
wo uve fae ae wae us? we fa ferct 
firedt sotto tt det Het aae ual FF. 
gots fru wars 3 mut afes wan at 
Ws We ta ufowaa’ we naw fefent fear 
fie ay & at user ote hots § gee 
wre Gr G meee weter 31 

W, Waren fu waters & feo far fet 
few oe S at w od. Oo gewet F Ves 
Se fw vin surdn & it S aed we 
feo ol Gat far as moet ser ot nRst 
Wow U1 Gat fy feveat § dare wOfent 
foo We adit & fers ge Fer UdteT TI 
Bor mrt Sat fen awedn few fie ay = as 
ean fet § fewtoor fare we feat 
water er de Baer ier oy at us fee FH 
fegt yfemt 3 fer ag viot arseant eT Hg 
det tugs Sst aie 3 fen ane & ws W. 
wees fu “Hafeis’ eT afeer 3 fe Sat er 
fower wa wa fen agi tht aaednt aes 
Shea Fe & wast fi freee me fiw 
Fas § WET ee 3 fan we hiv ay fea 
wast or wel we fie fevewt <i H. 
dees fy ‘aefors’ © fen Gen ot new 
Sal lore & mnie few fy feeeat gem 
Fowtss ats farrl xen nase vt Het or 
wee fiw fes 2 ws dt wa va oe 
fowet oti ug & mice ere afl 
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Implementation of 
Nanakshahi Calendar 


The following resolution was unanimously 
passed at the First International Conference 
on Sikh Identity held at the Sikh center, 
Roseville, California, USA on Saturday, 
November 20, 1999. 


HF WA Ads BU Aare! fas eor| fry fers, yo 
fd SHus, Rae AS getenn 


We the Sikh Sangat gathered at the Sikh 
Center, Roseville, California, USA on 
Saturday November 20, 1999, strongly 
believe that the Sikhs need to have their 
own calendar, and that the new Nanakshahi 
Calendar with fixed 'Gurpurabs' and 
‘Sangrands' meets that need. We request 
Jathedar Akal Takhat Sahib to lift the 
suspension imposed upon this calendar, and 
we strongly urge the Sharomani Gurdwara 
Parbandhak Committee to take steps to 
implement this calendar, which it already 
adopted back in 1998, for Sikhs throughout 
the World. 


Cc: 1, President SGPC 
(Fax Number 011-91-183-553919) 
2. To file 


This resolution was faxed to the President of SGPC 

We urge the Gurdwaras and Sikh societies in diaspora to 
support this resolution and have their wishes known to the 
SGPC. Please fax a copy to the Sikh Center, Roseville as 
well [Fax. (916) 773-6781). 
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‘The following resolution was presented by S. Hardey Singh Shergill to the First International Conference on Sikh 
Identity held at the Sikh center, Roseville, California USA on Saturday, Noy 20, 1999 and was accepted unanimously, 


Roseville, California, Declaration 


Khalsa Panth is a unique creation. It was created by Guru Gobind Singh Ji as the will of the 
Almighty. 


“nifamt gd wis a, 33 vate ve 
Hg fHus & Jou 3, ag Hise aja” 


Today the Sikh Panth is house divided. For this we have no one to blame but ourselves, So long as 
there is lack of unity in Sikh Panth, we have no friends. But the day the Sikh Panth is united, we 
will have no enemies. 


Roseville, California, Declaration Nov. 20, 1999 


We, the Sikh Sangat, gathered here today in Roseville, California, at the occasion of first conference 
of Sikhs in diaspora on Sikh identity, collectively declare as follows: 


1. We pledge to resolve all Gurdwara disputes by peaceful means. 

2. For the glory of the Khalsa Panth, we should have unity, at Home (Punjab) and Abroad 
(Diaspora). 

3. We wish to reiterate that the Anandpur Sahib Resolution is in the best interest of the entire 
country (India). It should be revived and acted upon. 


But, because the 1984 massacres of the Sikhs have occurred since, we demand the establishment of a 
“Truth and Conciliation Commission” on the pattern of such a commission in South Africa, so that: 


a) The leaders, officers and members of the general public who have committed unlawful acts are 
appropriately punished. 
b) Innocent youths incarcerated since 1984 are released. 


¢) Adequate financial compensation is paid to the victims of Operation Bluestar in June, 1984 and 
pogroms of Nov. 1984. 


This declaration should be known as “Roseville, California, Declaration” and issued as a Press 
release. 
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NANAKSHAHI CALENDAR 
(For the year 2000 and every year there after) 


Prepared by Pal Singh Purewal 
Approved by Shiromani Gurdwara Parbandhak Committee, 
Amritsar in 1998. 
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Names of the 


Parkash Utsav 


Gurgaddi Utsav 


Jyoti Jot Utsav 









































Sikh Guru (Birthday) (Assumption of (Merging into 
Sahiban Guruship) Eternal Light) 
4. Guru_Nanak 1 Vaisakh *(14 Apr) From Parkash 8 Asu (22 Sept) 
2. Guru Angad 5 Vaisakh (18 Apr) 4 Asu (18 Sep) 3 Vaisakh (16 Apr) 
3. Guru Amar Das 9 Jeth (23 May) | 3 Vaisakh (16 Apr) 2 Asu (16 Sep) 
4. Guru Ram Das 25 Asu (9 Oct) 2 Asu (16 Sep) 2 Asu (16 Sep) 
5. Guru Arjun 19 Vaisakh (2 May) 2 Asu (16 Se 2 Harh (16 Jun) 
6. Guru Hargobind 21 Harh (5 Jul) 28 Jeth (11 June) 6 Chet (19 Mar) 
7. Guru Har Rai 19 Magh (31 Jan) 1 Chet (14 March) 6 Katik (20 Oct) 
8.Guru Har Krishan 8 Sawan (23 Jul 6 Katik (20 Oct) 3 Vaisakh (16 Apr) _ 
| 9.Guru Tegh Bahadur | 5 Vaisakh (18 Apr) 3 Vaisakh (16 Apr) 41 Maghar (24 Nov) 
10.Guru Gobind Singh | 23 Poh* (5 Jan) 11 Maghar (24 Nov) | 7 Katik (21 Oct) 














Completion of Aad Granth Sahib 


1 Bhadon (16 Aug) 





First Parkash Aad Granth Sahib 


17 Bhadon (1 Sep) 





Gurgaddi Aad Guru Granth Sahib 


6 Katik (20 Oct) 





Creation of the Khalsa 


1 Vaisakh (14 April) 








Hola muhalla (New Year Day) 


1Chet (14 March) 

















Names of the Months of Commencing Dates of 
Nanakshahi Calendar Common Era (CE) 
Chet consists of 31 days 14 March 
Vaisakh consists of 31 days 14 April 
Jeth consists of 31 days 15 May 
Harh consists of 31 days 15 June 
Sawan consists of 31 days 16 July 
Bhadon consists of 30 days 16 August 
Asu consists of 30 days 15 September 
Katik consists of 30 days 15 October 
Maghar consists of 30 days 14 November 
Poh consists of 30 days 14 December 
Magh consists of 30 days 13 January 
Phagun consists of 30 days 12 February 
CE Leap year consists of 31 days 
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One of the many accomplishments of Guru Nanak 
Dev Ji was to elevate the importance of music in 
North Indian society and to restore toitits Spirituality. 
Naturally, he encountered resistance from the 
Proponents of Islam, who preached that music 
catered to man's lower nature. The following is a 
recorded dialogue between Guru Nanak and Pir 
Dastgir, a Muslim, which is said to have taken place 
in Baghdad. 


Pir: Music makes a man's mind mercurial and 
wayward, It diverts man's mind towards vice. The 
wicked and luxurious people are ruined by it. 


Guruji: Music does not make a man mercurial; 
rather it helps a man in concentration. On hearing 
music, the mind is softened; it melts the heart and 
makes it compassionate and loving. Such a pliable 
mind can be given any desired shape. Music 
makes a man broadminded, produces emotion in 
him and inspires him to do good actions. It purifies 
cravings. Everybody, be he an old man, youth, 
child, or animal loves music. 


Pir: Has God made music? 


Guruji: Yes, itis the gift of God. Man has not made 
it but has discovered it. 


Pir: Rebeck, sitar and other musical instruments 
have been made by man and without them there 
can be no music. 


Guruji: Nature is full of music. There is music in 
flow of water and the waves of the sea: there is 
music in the blowing winds. Birds sing sweet notes 
Sound coming out of man’s throat Produces music. 
Ears have been made to appreciate music. 


Pir: Music has added to the indulgence of man. It 
resides in the houses of the immoral and depraved 
People. It has produced beggars and prostitutes. 


Guruji: This is not the fault of music. It Possesses 
immense power of changing the mental attitude of 
man. It produces a balance, an equipoise and 
harmony in man. Poisonous serpents are enchanted 
by it; this is the effect of the music of pure sound with 
no words init. Pure and wordless music is the inner 
voice of man; ideas are expressed by the language 
but the emotions are expressed by the music. It is 
very difficult to understand pure music of the sound 
To make it intelligible, man adds language to it 


Guru mat ®On 
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Music 


A Spiritual Dialogue 





Emotions expressed in music combined with ideas given 
in language become a potent force. Some people have 
degraded music by mixing bad ideas with it through 
language and others have elevated it by putting good 
ideas init. Romantic poetry is the example of the first while 
Scriptures are the instance of the second. The detect, 
therefore, lies in the language mixed with it and not the 
music. Dissociate music from the low ideas given through 
language, it will prove very pure and clean. Ifa pearl is 
bound in a dirty cloth, it is the cloth that is undesirable and 
not the pearl. Don't you praise, admire and adore God? 


Pir: Yes, we do; that is the chief characteristic of our 
religion. 


Guruji: Admiration is of three types: 


(a) We can admire God by thinking of God and 
concentrating on his attributes. 

(b) | We admire God through words and speech. 

(c) | Wesingthe attributes of God and come into emotion. 


The third is the best method. 
Pir: Can't we do without music? 


Guruji: Music is inevitable; it bursts out of a man like a 
fountain; it cannot be stopped; itis spontaneous. Everybody 
in the world sings. The farmer sings at the handle of the 
Plough; the sailor at the oars: the labourer at his actions; 
the girl at the spinning wheel; some sing at the low and 
others at a higher pitch but sing they must if they are in the 
Mood to sing. If singing is a must, then why not sing what 
is good and what elevates the man and brings him nearer 
to God. If you do not sing the praises of God, then the 
music will be used by people for bad purposes. 
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Following may be ordered from the Sikh Center Roseville 
201 Berkeley Ave, Roseville, CA 95678 


1, Five volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 50.00 
Author:  Gurbakhsh Singh Kala Afghana 


2, One volume “Maas Maas Kar Moorakh Jhagre Bheta U.S. $ 10.00 
Author:  Gurbakhsh Singh Kala Afghana 


Note: Items I and 2 Please add U.S. 8 7.00 for postage. 


3. Set of four audio tapes by Bhai Sadhu Singh Ji Bheta U.S. $ 20.00 
Dehradun Wale, Especially recorded for Khalsa Tricentenial Includes Postage 
Foundation of N.A. Inc. on the 300" birthday of the Khalsa at 
KUOP studio, University of the Pacific, Stockton, CA. 


Daam To Na De Sakoon 
Ekas Ke Hum Baarik 
Aape Gur Chela 

Satgur Ki Sewa 


4. Gurbani CD. Bheta U.S. $ 10.00 
Includes Postage 


Please make checks payable to KTF of N.A. Inc. 
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‘We urge you to support the following Sikh organizations. 





¢ The Sikh Bulletin, 201 Berkeley Ave, Roseville, CA. 95678 
* Bhagat Puran Singh's gift to the disabled. &sick, Pingalwara, Amritsar 143 001, Punjab. 


© Sikh Missionary College (Regd) 1051, Kucha 14, Field Ganj, Ludhiana 141008, Punjab, 


* Institute for Understanding Sikhism, 3979 Acadia, Layal, Quebec, Canada H7T 1G3 
* Institute of Sikh Studies, 959, Sector 59 (Phase IV), SAS Nagar, Chandigarh, India 160 059 


* The Sikh Review, Suite No. 116, Karnani Mansion, 25 A, Park Street, Calcutta, India 700 016 


Khalsa Tricentennial Foundation of North America Inc. is a religious tax-exempt Califomia Corporation. 
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